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The Preparation for Receiving the Torah on Shavuos

By Acknowledging:
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In honor of Shavuos, which approaches auspiciously, let us
examine a subject pertaining to "zman matan toraseinu" — the
events surrounding the giving of the Torah. Our blessed sages
teach us that when Moshe Rabeinu ascended to the heavens to
receive the Torah on behalf of Yisrael, a vehement argument
ensued with the ministering angels. The malachim argued: nna”
"3 wR 1Yy — what is a mere mortal doing up here amongst
us? It is more appropriate to give us the Torah rather than to a
lowly creature of flesh and blood.

In the midst of this heated confrontation, HKB"H instructed
Moshe to respond to the malachim; however, Moshe feared that
they would incinerate him with the vapors from their mouths.
Finally, HKB"H promised to protect him by saying: »*11235 Xo52 1nx”
"mamen 1Y 2 — grab hold of My "Kisei HaKavod" and supply
them with an answer. Here is the dialogue that ensued between
Moshe Rabeinu and the "malachei hashareit" as depicted by the
Gemara (Shabbas 88b):
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Rabbi Yehoshua ben Levi said: When Moshe ascended
to the heights, the ministering angels said before HKB"H:
"Master of the Universe! What is someone born of a woman
doing amongst us?" He replied: "He has come to receive the
Torah." They said before Him: "The coveted treasure that was

stored by You for nine hundred and seventy-four generations
before the world was created! You intend to give it to flesh
and blood?! (Tehillim 8, 5) What is a mortal that You should
remember him or the son of man that You should recall him?
(ibid. 2) Hashem, our Lord, how grand is Your name in all the
earth that You bestow Your glory upon the heavens."” HKB"H
said to Moshe: "Give them an answer." Moshe said before
Him: "Master of the Universe, I fear lest they burn me with
the breath in their mouths." HKB"H said to him: "Take hold

of the My Kisei HaKavod and answer them". ..

Moshe said before Him: "Master of the Universe, what is
written in the Torah that You are giving me? (Shemos 20, 2)
I am Hashem, your G-d, who took you out of Eretz Mitzrayim."
Addressing the malachim, he said, "Did you descend to
Mitzrayim? Were you enslaved by Pharaoh? Why should
you have the Torah?" ... "What else is written in it? (Shemos
20, 13) You shall not murder; you shall not commit adultery;
you shall not steal." Addressing the malachim, he said: "Is
there envy among you? Is there a yetzer hara among you?"
Immediately, they conceded to HKB"H, as it is said (Tehillim 8,
10): Hashem, our Master, how grand is Your name throughout
the land. Now, it is not written: bestow Your glory upon the
heavens.

The Proclamation: "yaxn Y53 qnw 11x nn”
Is Both a Condemnation and a Concession

Upon careful examination, we discover that our blessed sages
teach us to take notice that David HaMelech, Yisrael's sweet
psalmist, employs the same passuk twice in the same "mizmor”
(Tehillim 8): "y=xryo3 qaw 27 w2 'n"—" Hashem, our Lord,
how grand is Your name in all the earth." He uses it the first
time in the second passuk of the "mizmor" in conjunction with the
phrase: "mmw: by 7711 man 2wx’—"that You bestow Your glory
upon the heavens." At the conclusion of the "mizmor," he uses
the passuk again (passuk 10) without any additional phrases.

Chag HaShavuos 5775 | 1



In this manner, via their "ruach hakodesh," they teach us that
David HaMelech sang this psalm in celebration of Moshe Rabeinu's
remarkable victory over the heavenly malachim. He ascended
to the heavens to receive the Torah and was challenged by the
malachim; they claimed that it was inappropriate for HKB"H to
give the Torah to mere mortals. Therefore, the first time David
HaMelech employs the passuk, he uses it to reflect the malachim's
challenge: Why are You revealing Your grand name down on earth
by bestowing the Torah upon Yisrael? Wouldn't it be preferable to
give the Torah to us in the heavens: "m»awn oy 3111 man?

This interpretation is substantiated by passuk 5; there David
HaMelech presents the malachim's powerful argument: »> @R mn”
"117an °5 01X 131 1stn—what is man that You should remember
him, and the son of a mere mortal that You should be mindful
ofhim? Yet, as the Gemara describes, Moshe Rabeinu subsequently
defeats the malachim resoundingly with his compelling response.
Therefore, when David HaMelech employs the passuk again with
the same passuk: "yaxm 952 qaw 2R 1m0 @R "—it conveys a
different message. It is no longer a challenge and condemnation
but rather an admission on the part of the malachim; they concede
that it was appropriate for HKB"H to reveal His grand name
throughout the universe—even down on earth.

Let us endeavor to achieve a better understanding of the
malachim's initial objection and subsequent submission. At first,
they use this passuk to object to the giving of the Torah to Yisrael;
then they use the passuk a second time to concede and agree with
HKB"H's decision.

Additionally, we do not find that Moshe's response addresses the
malachim's powerful argument: "21pan ¥> 2TX 131 129510 °3 YRR 1"
They emphasize the fact that human beings possess a yetzer hara
and are liable to sin. As such, why would the Almighty want to
give them the Torah? Wouldn't it be preferable to give the Torah to
malachim who are untainted by sin--"mmaw:t oy 17171 [an"?

Moshe Rabeinu does however prove convincingly that the Torah's
mitzvos as presented to Yisrael down on earth are not applicable
to the malachim. Among the various mitzvos he mentions, are the
following mitzvos lo ta'aseh: "aman &Y ,axin K5 ,mxan K5, obviously,
murder, adultery and stealing (kidnapping) do not apply to the
malachim. He emphasizes this point by asking them rhetorically:
"EIwra Wr pAan M8e ,m5Ws W nNIy’—emphasizing that they are not
subject to jealousy and are not influenced by a yetzer hara.

This prompts the malachim to present the following argument
before HKB"H: "a15tn »5 wux m"—why are You so inclined to give
the Torah to creatures of flesh and blood, who are susceptible to
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the influences of a yetzer hara? It would seem to be preferable to
give the Torah to the malachim; they lack a yetzer hara and are
not susceptible to sin. So, how did Moshe succeed in using the
malachim's very argument—that Yisrael possess a yetzer hara
that influences their actions—to defeat them?

The Malachim Wished to Receive
the Torah in Its Heavenly Format

This mystery is amplified by the explanation of the Maharsha
in Chiddushei Aggadot. According to the Maharsha (Chiddushei
Aggados, Shabbas) and the Chasam Sofer (Toras Moshe, Yisro),
the malachim never intended to receive the Torah in the format
revealed to us. For, they were well aware that the performance
of mitzvos utilizing physical props and implements found in this
world was not relevant to them.

Instead, they yearned to receive the Torah in a more mystical
and spiritual form — with the combinations of letters as they
appear above. Hence, they referred to the Torah as: "mriaa e’ —
a coveted treasure. They were referring to the spiritual, hidden
form of the Torah stored in the heavenly realms. This prompted
their claim: "Bestow Your glory upon the heavens.” As spiritual
creatures, they are better suited to fathom the meanings of this
mystical form of the Torah — the splendor and glory of the Torah.

We find this wonderful idea presented in greater detail by
the Maggid of Dubno, zy"a, in Ohel Yaakov (Yitro). When Moshe
ascended to the heavens, the Torah did not yet exist in the simple
format which was presented to Yisrael down on earth at the time
of Matan Torah. Consequently, seeing the Torah in its heavenly,
"What is the
offspring of a woman doing amongst us?" Seemingly, it would

spiritual configuration, the malachim queried:

be preferable to give this spiritual configuration of the Torah to
the heavenly malachim, who are spiritual creatures; it is not
appropriate for human beings formed of flesh and blood: "What
is a mortal that You should remember him or the son of man
that You should recall him?"

In this manner, he explains Moshe's rebuttal of the malachim's
claim: "Master of the Universe, whatis written in the Torah that
You are giving me?" While it is true that the heavenly malachim
are more capable of comprehending the heavenly configuration
of the Torah, nevertheless that is not true regarding "the Torah
You are giving me" — to take down to earth. That Torah contains
mitzvos that can only be performed by human beings made of
flesh and blood in Olam HaZeh. As such, the malachim's claim to
the Torah is effectively null and void.
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Thus, our bewilderment is even greater. How did Moshe Rabeinu
thwart the ministering angel's argument: "275tn *5 wuR m"—what
is a mortal man that You should remember him? Why should
You give the Torah to mortal men, who are likely to fall prey to the
yetzer, in a format characterized by mitzvos that demand physical
performance? Furthermore, how did Moshe succeed in turning
this argument against them? For, it is true, that in that format, the
Torah is not appropriate for the malachim; for, they are not subject
to jealousy and are not influenced by a yetzer hara.

HKB"H Only Bestows Chochmah
upon One Who Possesses Chochmah

Let us begin with an enlightening concept. We have learned in
the Gemara about a wonderful "segulah"—beneficial practice--for
attaining the chochmah of the Torah (Berachos 55a):
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Rabbi Yochanan said: HKB"H only bestows chochmah
upon one who possesses chochmah, as it states (Daniel 2,
21): "He gives wisdom to the wise and knowledge to those
who know how to reason." Rav Tachalifa bar Maarava heard
this statement and repeated it to Rabbi Abahu. He said to
him: You learn it from there, but we learn it from here; for it
is written (Shemos 31, 6): "In the hearts of all that are wise-
hearted, I have placed chochmah."

We learn from this passage an important principle. HKB"H
only confers upon a person the Torah's chochmabh, if he has already
achieved the status of a "chacham"—a wise person. This is the
message conveyed by the passuk: "pmsm'y xnnsn am”. Hence, this
leads us to conclude that in preparation for receiving the Torah,
one must strive to be considered a "chacham." By doing so, HKB"H
will confer upon him the chochmabh of the Torah.

Now, however, we must endeavor to reconcile the enigma which
the commentaries have struggled to unravel. The language of the
passuk: "pmvomy xnmon am—indicates that it is incumbent upon
the person to acquire the first chochmah. In that merit, HKB"H
will confer upon him His chochmah. Hence, we must discover
what this first chochmabh is that a person must acquire in order
to be categorized as wise--"1msm”"—in order to be endowed with
HKB"H's chochmah.
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The First Chochmah Is Humility-- n"an”>

It is with pleasure that we present upon the royal table a
very nice explanation found in the Arugos HaBosem (Tetzaveh).
He refers to a teaching from our blessed sages stating that it is
impossible to merit the chochmah of the Torah without the
attribute of humility. The Gemara states (Ta'anis 7a):
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Why are words of Torah compared to water? ... To teach us
that just as water flows from higher ground to lower ground,
so, too, words of Torah are only retained by someone who
possesses a lowly self-image (humility).

Similarly, the Gemara states (Sotah 5a): ny=7a ox TaY obipy”
79370 1 DY INSW W NIYEN 00 90 mean Tapn e aip-- A person
should always learn from the "da'at” of his Maker; for HKB"H
passed over the taller mountains and hills and rested His
Shechinah on Har Sinai.
us (Pesachim 66b): "mm nphnon innon R QM oy Anenan Bo7--
anyone who becomes haughty, if he is a wise man, his wisdom

Additionally, the Gemara teaches

abandons him.

The Arugos HaBosem presents an idea brought down in many
of our holy sources that the designation m"asn is composed of the
letters o™ m">—alluding to the attribute of humility. The words
m"a "> can be interpreted literally as: the power or state of
insignificance. Due to his own extreme humility, Moshe Rabeinu
says of himself (Shemos 16, 7): "ma um"—for what are we—
suggesting that he considered himself insignificant. It should be
noted that the source for this idea comes from the teachings of the
great Rabbi of Ropshitz, zy"a, in Zera Kodesh (Chukas): mam mr
7777 U1, unn 11T B amibawa 1an 21wn’ a7 2w - 17awnn nrnIN
s - naon He says that the word n7awmm—meaning thought—
can be viewed as n"n awn—indicating that a person should always
think of himself as ", insignificant. This is the thrust of Moshe's
In similar fashion, the word m"asn—

declaration: i wmar.

meaning wisdom—can be reconfigured to form mman”s.

Thebrilliantauthor ofthe Ben Ish Chai writesin his commentary
on the aggadic passages of the Talmud, the Ben Yehoyada (Shabbas
89a): morrnar iy 17w MM T, D R 77RO AR IR YT DT
"RY YY "IN RIPAY MR 11,0 nants R —it is known that the
Torah is referred to as rasn, which is 1" no; this indicates
that a person who possesses true humility, the status of "mn",
is worthy of having the Torah associated with him. In his
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commentary Benayahu (Pesachim 66a), he applies this concept to
interpret the Gemara's statement cited above (ibid.): =m»nnan s
"ammn npnon 1nnon X1 asr aX. As we have learned, the designation
of m"masm conveys the notion of m"a ms; wisdom is associated with
the recognition of one's insignificance. Therefore, someone who is
haughty, who lacks the wisdom and quality of f"a—humility—his
chochmah abandons him.

It is worth adding that even according to the simple,
straightforward understanding of "mmsn”, we find an amazing
association between "masn” and humility. For, we have learned in
the Mishnah (Avot 4, 1): "z 951 11 nor wmrx’—Who is wise?
One who learns from all people. Thus, we have an explicit
reference regarding the meaning and implication of the term
chochmah. Chochmah reflects the fact that man recognizes that
he is far away from achieving the goal of chochmah. Therefore,
he is ready and willing to learn from everyone. This ties in very
nicely with the allusion present in the word /" ns = ssn. In other
words, he recognizes his own lowliness—his state of m"a—and, as
a result, is willing to learn from all people.

Now, we return to the words of the Arugos HaBosem. He
explains the significance of the passuk: "prsm> xnnsn sm"—He
gives wisdom to the wise. Initially, a Jew must labor and strive to
achieve the first m™aom; he must adopt the attribute of humility—
embodying the ideal of m"ama. As a reward, HKB"H will influence
him with the chochmah of the Torah, which, like water, seeks the
low ground. It was for this reason that HKB"H chose to give us the
Torah on Har Sinai rather than on one of the taller, more majestic
mountains; he wanted to impress upon us the importance and
majesty of humility. This is the gist of his beautiful explanation.

HKB"H Treats the Humble Person
with Humility to Reveal His Chochmah to Him

Continuing onward and upward, let us explain at greater length
the amazing connection between these two forms of chochmah:
(1) Man's chochmah--"a ns —reflected by his humility and (2)
the chochmah he merits receiving from HKB"H. First, however,
let us explain the analogy of Torah to water: 122 mipn 1o oo
"AYaw 1NYTY M3 KUK PRTPNR PR 0710 7137 A8 71 a1pnY pevim-- just
as water flows from higher ground to lower ground, so, too,
words of Torah are only retained by someone who possesses
a lowly self-image (humility).

It is well-known that the holy Torah, representing HKB"H's
chochmah, has no boundaries or limits. It was necessary for

HKB"H to humbly constrict and minimize His infinite chochmah,
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step by step, until it could take on a physical, material form.
Otherwise, the Torah would have remained beyond the grasp of
mankind. This concept is explained by the author of the Tanya in
Likutei Amarim (Chapter 4):
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HKB"H is referred to as "Ein Sof"—His greatness is
unfathomable and He is beyond human comprehension
. . . Regarding this fact, they said (Megillah 31a): "Where
you find HKB"H's greatness, there you find His humility."
HKB"H condensed His will and His chochmah into the 613
mitzvos of the Torah and their associated halachot, and
into the combinations of the letters of the Tanach and their
elucidations in the aggados and Midrashim of Chazal; so that
man's neshamah, spirit and physical being would be able
to comprehend them and fulfill them as much as humanly
possible in action, speech and thought...

Therefore, the Torah is compared to water. Just as water
travels downward from the higher ground to the lower
ground, so, too, did the Torah come down from her place of
glory—the blessed Almighty's will and chochmah . . . From
there, she travelled and descended systematically from level
tolevel, and from world to world until she took on the physical,
material form of Olam HaZeh—which are the majority of the
mitzvos of the Torah and their halachot, and the combinations
of physical letters inscribed with ink on parchment—the
twenty-four books of the Torah, Neviim and Ketuvim—so that
every mind should be able to grasp them.

Now, we have learned in the Gemara (Megillah 12b): mxw tma”
" 111 2 11n-- in the manner a person deals with others, so will
Hashem deal with him. In a similar vein, the Zohar hakadosh states
(Lech Lecha 88a): ."RY»py Nn1apnx nmonws RnnyT Rnmynxa” In other
words, as a result of man's good deeds down below, a reaction is
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triggered above—resulting in reward and abundance. The Shela
hakadosh (Mishpatim) describes this phenomenon in the name of
the Midrash regarding the passuk (Tehillim 121, 6):

NN ORT,TY Prwn K1Y PRYn AN aR o8 s e e
17172 K17 R N172101 IR NPT 038 17 INTR AR AN, 1913 N1t 1Y 101a
Jeny IR R Y N0 AAKRY ows o 't a7apn AR 99 79 "Hashem is
your shadow." Just as your shadow mirrors your actions, so, too,
HKB"H acts like your shadow. His behavior toward you reflects
your behavior toward Him.

Now, this illuminates for us the amazing connection between
the degree of a person's humility and his comprehension of the
Torah. Inits original form, the Torah is infinite; however, HKB"H in
His infinite mercy and kindness constricted His vast chochmah. As
the author of the Tanya describes it, this is an example of: mipna”
MAANTEY RN AR W 173 Y anvrs Rem ke —His greatness is
displayed through His humility. Therefore, if a person is humble
and lowly down on earth, HKB"H treats him in kind with humility—
consistent with the notion of "17x 'm"—Hashem is your shadow.
He restricts His chochmah in order to influence a person. This
is the meaning of the analogy. The Torah is compared to water;
it travels downward from above to a place of lowliness—to the
humble person.

Every Person Must Serve Hashem
with the Two Aspects of n"n

Now, let us demonstrate how what we have learned sheds light
for us on an idea presented by the Tzemach Tzaddik, authored by
the great Rabbi Menachem Mendel of Vizhnitz, zy"a, (Lech Lecha),
in the name of his elder, the great Rabbi Menachem Mendel of
Kosov, zy"a, the author of the Ahavas Shalom. He writes that every
Jew must always personify two aspects of . The first i alludes
to one's sense of personal lowliness: 5 278 121 1275™N 95 Wi M
m1pan-- what is man that You should remember him, and the
son of a mere mortal that You should be mindful of him? The
second n"a alludes to one's appreciation of the greatness of the
Creator: "yaxm %53 7aw 2718 ma’-- Hashem, our Lord, how grand
is Your name in all the earth.

He proceeds to apply this concept to explain by dint of
"remez"—allusion—an elucidation in the Gemara (Pesachim
68b): 2151, PPYR 1Y naey (M-T0 23T noa YW piawa) TN TR 210"
PR Y 1R YR L. a0Y R naxy (AY-10 9271ha RAXY M9NWa) RN TN
"mov—one passuk states: "It is an 'atzeres' for Hashem, your
G-d"; while another passuk states: "It shall be an 'atzeres' for
you." ... Therefore, divide it up—half for Hashem and half for
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you. The word 2"s% (90)—meaning "for you"—equals two times
m"a (45). Thus, it is incumbent upon a person to divide the &”"s%
into two compartments: (1) "aY 1gn”—one half of n"s% equaling
7™, recognizing the greatness of the Creator: %s3 7nw =»m "
mpanit and (2) "ms% pem’-- one half of 2”55 equaling m"n, recognizing
one's own lowliness and insignificance: "213tn »> wux m”. This
concludes his tremendous insight.

Now, in Likutei Imrei Yosef (end of Lech Lecha), he writes that
he heard in the name of the Tzemach Tzaddik that he added a
wonderful allusion of his own to the words of his elder, regarding
a passuk related to "yetzias Mitzrayim" (Shemos 12, 39): x5
"mamanny wa»—for they could not delay. Seeing as Yisrael in
Mitzrayim had sunk to the forty-ninth level of tumabh, they could
not appreciate the greatness of the Creator or their own lowliness.
This is alluded to by the word "mamanmy”, which contains the word
=" twice. Thus, the passuk can be interpreted as stating that they
could not appreciate the two aspects of i explained above: (1)
7w 7R 7 and (2) 71295t s wns

Like a servantin the presence of one's master, | would like to add
a thought to their sacred words. Both aspects of "a are intimately
related to one another. Initially, a person must recognize his own
lowliness and insignificance—the first aspect of i"a. Based solely
on his own deeds and accomplishments, he is not worthy to have
HKB"H reveal His chochmah to him. By acknowledging this fact,
he merits "midah k'neged midah"—measure for measure—that
HKB"H reacts in kind. HKB"H demonstrates His attribute of
humility by restricting His vast chochmah—Ilike water going down
to a lower point. This demonstrates the second aspect of m"n;
HKB"H adopts the attribute of humility, the quality of ", to reveal
the chochmah of His Torah.

This provides us with a very nice interpretation of the
following Mishnah (Avos 2, 1): npm1w 1181 aRm Py Tan abynb ma "
"mvans1 1ava Pwyn Y;—know what is above you: a seeing eye, a
hearing ear and all of your deeds being recorded in the book.
The holy sefarim Toldot Yaakov Yosef (Vayikra), the Kedushas
Levi (Metzora) and the Nefesh HaChaim (Chapter 4), as well, all
provide the following interpretation: "fan mvyny ma y1'—know
that everything that transpires above in the heavenly realms is
determined by your actions; it is all "an"—from you.

Based on what we have learned, we can propose that the Tanna
intends to teach us the following: "an mypnY m y1"—know beyond
a shadow of a doubt that if you wish to access the aspect of r"a from
above—namely, the revelation of the Torah's chochmah from HKB"H,
as reflected by the passuk: "yaxi o2 qaw 7K ma"—it all depends on
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you, "man”. You must first behave in a manner consistent with the
quality of /", namely humility, as reflected by the passuk: »s i "
m31atn. As a consequence, you will awaken HKB"H to act above in a
similar manner, displaying the quality of r"a—humility.

How nicely this explains and solves the riddle presented by our
sages. Based on the passuk: "pmssry xnmon a—they explain that
HKB"H only bestows chochmah on a person who is already wise.
Now, as we have learned, there are two aspects of "asn. The one
aspect comes from man himself--i"2 m3. He must recognize that
he himself is unworthy of receiving anything. This is implied by
the passuk: "5t 3 wuR mMm"—man is not worth remembering.
Yet, by acknowledging his insignificance, he awakens the second
aspect of chochmah—the n"a n> displayed by HKB"H. HKB"H
humbles Himself in order to reveal the chochmah of the Torah.
This is conveyed by the passuk: "y=xm o2 qaw 2R ",

Moshe Rabeinu's Profound
Response to the Malachim

We can now rejoice at having gained a better understanding
of the heated debate that took place between the malachim and
Moshe Rabeinu in the heavens. When they heard that Moshe
had come to receive the Torah on behalf of Yisrael, they began
their argument with: ¥ 7711 man ,paRn Y53 1aw 97X 10 AR
"amwn. In other words, why are You, Hashem, Our Master, King
of the Universe, acting with humility, consistent with the quality
of m"m? You are constricting Your vast chochmah in order to
reveal Your great name down on earth: »5 278131131510 3 wiR 0"
mrpan. It makes more sense and is preferable that You give the
Torah to us in the heavens.

To which HKB"H said to Moshe: "mamwn 1% 21101 *7125 R922 118" —
grab hold of My "Kisei HaKavod" and respond to them. HKB"H
was hinting to Moshe that he should provide them with an answer
contained within their question. They were claiming that it was
beneath Hashem's "kavod" to give the Torah to mortal men. So, HKB"H
intimated that the opposite was true: ”»m2s Xva3 rmR"—explain to
them that HKB"H's "kavod" is in fact displayed by revealing the Torah
to men, who are lowly, physical creatures, who recognize their own
inadequacies: ™a15tn *> wuR m”. Due to his display of humility, man
merits—"midah k'neged midah"—reciprocity from above, in keeping
with the concept of "Hashem is your shadow." Hence, HKB"H
humbly restricts His chochmah, thereby demonstrating His true
greatness: "MW 73 AW IR M.

Shvilei Pinches

This then was the thrust of Moshe's response by referring to that
which is written in the Torah: ,212a0 X% 5811 85,20 8D 113 2000 " aww”
JrEoera v yan axe mavra wr iR In other words, seeing as you are not
susceptible to jealousy and you lack a yetzer hara, you are incapable
of personifying the quality of ™. You are incapable of admitting
that you are unworthy and unsuitable to receive the Torah; for this
very reason, you demanded that HKB"H give you the Torah.

This, in fact, is the reason HKB"H chose to give the Torah
specifically to Yisrael—who possess a yetzer hara and are
susceptible to jealousy. This causes them to be humble and low-
spirited to the point that they say of themselves what you argued
about them: =310 %5 wns m”—based on our actions, we are not
worthy of anything. We reiterate this message on a daily basis
in our morning prayers (27X X7 gbip): 1270M A 200 T NR Y
"ANTIAA 7R M ARy an L enpte tm—What are we? What
is our life? What are our acts of kindness? What is our
righteousness? What is our salvation? What is our strength?
What is our might?

When the malachim heard Moshe's profound response: 11i171”
2oRwn Y 7 a0 TR, PANT D53 W IR TR R N nrapy 1
"2 s Xy—they immediately conceded to HKB"H. In place of their
original argument: "yaxm 953 9w 9718 mn"—which was intended
as a condemnation, wanting to know why HKB"H was adopting a
posture of i", constricting and diminishing His chochmah down
on earth; they now proclaimed in total agreement: 9w =7 nn”
"paxit 953; Your greatness is revealed through Your humility, by
constricting Your chochmah down on earth.

Therefore, in honor of the holiday of Shavuos, which approaches
auspiciously, let us fulfill the words of the Gemara (Pesachim
68b): NI 17N 13 MY 21 RAPY ONR BT M1 st nueys e Yon-
- all authorities concede that on Atzeres, we also require the
criterion of "for you" ("lachem"); what is the reason? It is
the day on which the Torah was given. Based on what we have
learned, we can propose the following allusion. On Shavuos, when
the Torah was given to Yisrael, everyone concedes thatitis necessary
to serve Hashem in the sense of @"sv—which equals two times ™.
We must take stock of our accomplishments of the past year and
recognize that based on the Torah that we learned and our good
deeds, we are still undeserving—in keeping with the notion of: mn”
mam3tn 9 waR. In the merit of this admission and acknowledgement,
we will inspire HKB"H above—"midah k'neged midah"—to treat us
in kind in accordance with the quality of =" to reveal His Torah to
us, thereby demonstrating His greatness: "y=xt o3 qaw 27 ma”.
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